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Online

Wednesday, July 1%
L 10:45 am. EST — 4:45 p.m. [ltaly]
Hanétha Vété-Congolo, CPA
President. Greetings.

11:00 a.m. EST — 5:00 p.m. [Italy]
(Italian)
Roberto Beneduce, Lggere ['archivio di Fanon oggi:
Razzismo, violenza e follia, niversity of Turin, Italy

&% 6: 00 p.m. EST (French)

Seloua Luste Boulbina, Colonie : comment (s’) en
sortir?, Université Diderot, Paris 7, France

[Seloua Luste Boulbina is in New Caledonia. Her
actual time (9:00 a.m. NCT) falls the next day and ours

on ES time on July ISt]

Thursday, July 2"
1L 6:00p.m. EST — 9:00 am. NCT
[Nouméa, New Caledonia] —

[Wednesday, July 1" 6:00p.m. EST]
(French)
Moderator: Hanétha Vété-Congolo, Bowdoin
College, USA

Seloua Luste Boulbina, Colonie : comment (s’) en
sortir?, Université Diderot, Paris 7, France

Friday, July 3
III. 11: 00 a.m. EST — 12:00 p.m. [Brazil
Sergipe, Aracaju] (Portuguese)
Moderator:  Geny  Ferreira  Guimardes,
Universidade Federal Rural do Rio de Janeiro,
Brazil

Rosemere Ferreira da Silva, Relevdcia das ideias de
Frantz Fanon para o pensamento intelectual
brasileiro//Relevance of Frantz Fanon’s ideas to
Brazilian Intellectual Thought, State University of
Bahia (Universidade do Estado da Bahia / UNEB),
Brazil

CARIBBEAN
e PHILOSOPHICAL
ASSOCIATION

Monday, July o
Iv. 11: 00 a.m. EST — [Martinique/USA] —
5: 00 p.m. [France] (French)
Moderator: Hanétha Vété-Congolo, Bowdoin
College, USA

Sonia Dayan-Herzbrun, L’islam dans la pensée
anthropologique et politique de Frantz Fanon,
Université de Paris, France

Justin Daniel, L’'euvre de Frantz Fanon a la
Martinique: une réception problématique, Université
des Antilles, Martinique

Antoine Tshitungu Kongolo, Relire Fanon a I’heure
de la pandémie du covid 19, Université de
Lubumbashi, République Démocratique du Congo

Tuesday, July 7t
V. 11: 00 am. [EST] USA (English)
Moderator: Lisa M. Anderson, Arizona State
University, USA

Michael J. Monahan, Why not simply try to touch the
other?’: Fanonian Phenomenology and Hope in the
time of Pandemic, The University of Memphis, USA
Nigel Gibson, Fanon and the Rationality of Revolt,
Emerson College, USA

Douglas Ficek, Fanonian Neo-Humanism and Racial
Transvaluation, University of New Haven, USA

Wednesday, July gth
VL 10: 00 a.m. EST — 7: 00 p.m. [India]
(English)
Moderator: Hanétha Vété-Congolo, Bowdoin
College, USA

Miraj Desai, Of Signs, Symptoms, and Stereotypes:
Fanon and the Collective Intentionalities of the Clinic,
Yale School of Medicine, Yale University, USA
Sayan Dey, Frantz Fanon and Border Intellectuality
in Contemporary India, Yonphula Centenary College,
Bhutan, India

Thursday, July oth
VIL 11: 00 a.m. EST [USA] - 5: 00 p.m.
[Denmark] — 12: 00 p.m. [Argentina]
(Spanish)
Moderator: Yomaira Figueroa, Michigan State
University, USA




Julia Suirez-Krabbe, Sociogénesis y pluriverso,
Roskilde University, Denmark

Nelson Maldonado-Torres, E/ pensamiento de
Fanon como guia en la busqueda por la madurez
decolonial, Rutgers University, USA and Frantz
Fanon Foundation, France

Alejandro de Oto, Frantz Fanon. Una genealogia
poscolonial, Researcher at CONICET (National
Scientific and Technical Research Council), Argentina

Friday, July 10™ (Two Panels)
VII.  9: 00 am. EST [USA] — 3:30 p.m.
[India] (English)
Moderator: Jane Gordon, University of
Connecticut-Storrs, USA

Chandramohan Sathyanathan, Towards a Third
World Negritude: Where Fanon Meets Ambedkar,
Dalit poet, India

IX. 4:00 p.m. EST [USA] (English) Moderator:
Michael J. Monahan, University of Memphis,
USA

Darien  Pollock, Dismantling  White-minded
Resistance: Hidden Scripts, Subversive Action, and
the Street Disposition, Harvard University

Jeong Eun Annabel We, Racialized Disablement and
The Logic of Colonial War, DePaul University, USA

Monday, July 13t
X. 11:00 a.m. EST (English)
Moderator: LaRose Parris, Lehman College,
City University of New York, USA

Lewis Gordon, What to Do in Our Struggle to
Breathe: Fanon’s Relevance in Our Time of Multiple
Pandemics, University of Connecticut-Storrs, USA

Tuesday, July 140
XL 11:00 a.m. [EST] (English)
Moderator: Takiyah D. Harper-Shipman,
Davidson College, USA

Jane Gordon, “The Magic Hands are Finally Only the
Hands of the People”: Continuing to Learn with
Fanon at 95, University of Connecticut-Storrs, USA
John E. Drabinski, Periodizing Fanon, The
University of Maryland, USA

Wednesday, July 150
[Two panels]
XII. 11:00 a.m. EST — 3:00 p.m. [Senegal] —
5:00 p.m. [RDC] (French)
Moderator: Hanétha Vété-Congolo, Bowdoin
College, USA

Hady Ba, Colonialism, violence and Dignity. Fanon
through the lenses of the Haitian Revolution and
Ubuntu Philosophy, Cheikh Anta Diop University
Dakar, Sénégal

Oumar Dia,“Le Negre et Hegel” de Fanon ou
comment s approprier les ‘armes miraculeuses’
trouvees chez l’oppresseur? Université Cheikh Anta
Diop Dakar, Sénégal

Jean-Godefroy Bidima, Maladies, politiques et
aliénations : la question de I’historicité chez Fanon,
Tulane University, USA

XII.  4:00 p.m. [EST] (English)
Moderator: Hanétha Vété-Congolo, Bowdoin
College, USA

Anuja Bose, Fanon on Democracy, Violence, and
Solidarity, University of Minnesota, USA

Dana Francisco Miranda, The Order of Terror and

the Things to Come, University of Massachusetts-

Boston, USA

Thomas Meagher, Sociogenesis and Generations:
Fanonian Notes for a Relational Metaphysics,
University of Memphis, USA

Thursday, July 16"
XIV.  11:00 a.m. [EST] (English)
Moderator: Dana Francisco Miranda, University
of Massachusetts-Boston, USA

Rafael Vizcaino, A New Generation and the Urgency
of Decolonization, DePaul University, USA

Pedro Lebrén Ortiz, Re-constructing Locality
through Marronage, Grupo Teorizando el Giro
Decolonial, Puerto Rico

Andrew Domzal, Defying Colonial Logics: Fanon
and Capitalism, Pennsylvania State University, USA

Friday, July 171
XV. 11:00 a.m. [EST] (French)
Hanétha Vété-Congolo, Bowdoin College, USA

Monday, July 20
XVL.  11:00 a.m. [EST]- 5:00 p.m. [France]
(English)
Moderator: Hanétha Vété-Congolo, Bowdoin
College, USA

Mireille Fanon-Mendeés-France, Fondation Frantz
Fanon, France




ABSTRACTS

Hady Ba & Oumar Dia, Colonialism, violence and
Dignity. Fanon through the lenses of the Haitian
Revolution and Ubuntu Philosophy

In a situation of systematic oppression, can we restore
our dignity without violence? In The Damned of the
Earth, Fanon argues that given that colonialism is pure
violence, it can only be vanquished through greater
violence. For people oppressed by a colonial regime,
violence has two ways of restoring dignity. First, give
back to the individual a sense of his own value.
Second, unifies those that the colonial violence had
atomized and creates a sense of togetherness and
belonging. So, violence can be useful. Is it
indispensable to ensure true restoration of dignity?

We will use two cases to argue for the necessity of -at
least symbolic- violence in order to restore dignity
shattered by a colonial situation: the Haitian
Revolution and South Africa after Apartheid. We will
argue that the violence of the Haitian Revolution has
been a catalyst for the restoration of the dignity and
humanity of black people everywhere. A contrario, we
will show the not owning the violence that’s been at
the beginning of the revolt in South Africa and trying
to appease at all cost the establishment is one of the
reason why some wounds inherited from the apartheid
can’t heal in South Africa.

Roberto Beneduce, Leggere [’archivio di Fanon
oggi: Razzismo, violenza e follia.

Along the Fanonian archival: Racism, violence, and
madness.

Faced with a history that continued to agonize and
oppress those whom de Martino called “the last,” and
living at a period that was poisoned by racism and
injustice, Fanon explored the darkest recesses of racial
prejudice in the Antilles, the ambivalent feelings and
imaginary of a nervous society and the complicity of the
social and psychological sciences. He also set out his
project to escape the determinism of the past. Fanon
knew, of course, that the struggle against racial alienation
and racist violence is an unending duel. Our dark, racist
time (France, US, and so on) confirm this. Fanon’s
interest in the literary work of Richard Wright offers the
outline of a coherent project that aims to combine
sociology, literature, politics and psychoanalysis. Only a
psychology and a psychiatry able to consider the psychic
effects of racism would be able to understand and cure
the suffering of minorities and the effects on
psychological development and mental health of a racist
society. Based on my clinical work and ethnographic
research, my analysis will try

to articulate these issues with the current nexus of
racism and violence, as well as with the long history
of what I call “psychiatric epistemic racism.”

Jean-Godefroy Bidima, Maladies, politiques et
aliénations : la question de [’historicité chez Fanon

“Qu’est qui lie chez Frantz Fanon la maladie et la
politique ? C’est le concept d’aliénation. Celle-ci se
déploie dans la constitution du Soi, en passant par
I’évaluation des risques de 1’altérité, pour interroger la
mise en forme des institutions. Nous lirons donc les
ceuvres politiques et psychiatriques majeures de Fanon
pour y dégager sa conception de I’histoire et ses
ambiguités”.

Anuja Bose, Fanon on Democracy, Violence, and
Solidarity

Democratic societies convulse from the constitutive
violence of their founding. Liberal democratic
institutions mediate and displace this founding
violence of conquest, enslavement, and dispossession
rather than confront the co-constitutive legacy
democracy and violence.

Fanon demands that we confront democracy and
empire together; democracy and war together;
democracy and torture together. Violence is the
structure  through which modern democratic
institutions are born, legitimated, and reproduced.
Fanon’s analysis of the co-constitutive structure of
democracy and violence is matched by an account of
the solidaristic relations necessary to meet the task of
democratic reconstruction, a task which requires new
relations, institutions, and visions to supplant the order
of democracy and violence.

Rarely are solidarity and violence thought of together.
Fanon offers us this opportunity. Indeed, he demands
that we think about the forms of solidarity that are
necessary to reconstruct democratic societies
constituted by violence.

Justin Daniel, L’euvre de Frantz Fanon a la
Martinique : une réception problématique

Parmi les figures intellectuelles et politiques du XXe
siécle originaires de la Martinique — Aimé Césaire,
Edouard Glissant et Frantz Fanon pour citer les plus
connus — ce dernier occupe assurément une place
singuliére. A I’instar des deux autres, il fait partie des
auteurs francophones les plus lus dans le monde et ses
travaux ont suscité¢ de substantielles recherches et
publications. D’un autre coté, cette oceuvre reste
faiblement mobilisée et son engagement




politique a encore aujourd’hui un faible écho dans le
contexte de son 1ile natale, malgré 1’essor récent des
études postcoloniales a la Frangaise revendiquant une
proximité avec le psychiatre antillais. Au-dela de la
marginalisation dont son ceuvre a longtemps souffert
en France, cet apparent paradoxe puise a deux sources
convergentes : d’une part, la pensée de Fanon, qui
dévoile le clivage racial au fondement du systéme
colonial, lequel a pendant longtemps été traité par
prétérition aux Antilles sous [I’emprise d’un
républicanisme entretenant localement le mythe de
I’égalité et de I’indifférence aux différences, peine a se
frayer un chemin, lorsqu’il n’est pas [’objet
d’appropriations contradictoires; d’autre part, la
radicalit¢ de son engagement, fondé sur une
décolonisation en forme de table rase, cadre mal avec
une situation politique complexe. Cette situation
nourrit un double désenchantement a 1’égard d’une
République peu apte a tenir ses promesses
d’émancipation et d’expériences d’Etat postcolonial,
dont Fanon a été un critique précoce. Double
désenchantement qui concourt localement a une
impasse sur le plan politique difficilement compatible
avec le projet d’indépendance nationale cher a Fanon.

Sonia Dayan-Herzbrun, L’islam dans la pensée
anthropologique et politique de Fanon

La publication d’une lettre adressée par Fanon a Ali
Shariati qui traduisit nombre de ses textes en persan,
et qu'on peut considérer comme un représentant
majeur de la théologie musulmane de la libération,
incite a poser la question du rapport de Fanon a
I’islam. Psychiatre a I’hopital de Blida, en conformité
a son approche de la psychiatrie (la psychiatrie
institutionnelle) il tint compte de ce qu’il s’était
efforcé de connaitre et de comprendre des pratiques de
celles et ceux qui y résidaient comme patients, en
particulier de leur islamité. Au niveau politique,
cependant, méme s’il reconnait la  portée
révolutionnaire qu’a pu revétir I’islam en Afrique
comme en Asie, il considére le « retour a 1’islam »
comme un « repli sur soi », se disant angoissé par
I’action de I’ « association des oulémas maghrébins ».
Cette ambiguité par rapport a 1’islam se lit également
dans les textes ou il est question des femmes, en
particulier dans le célebre L Algérie se dévoile. Or les
historiens de 1’Algérie ont maintenant bien mis en
valeur, la place fondamentale de I’islam, sous ses
formes diverses, dans les multiples mouvements
indépendantistes algériens. On peut alors tenter de
mieux comprendre la place a partir de laquelle il
s’exprimait.

Alejandro De Oto, Frantz Fanon. Una genealogia
poscolonial

La racializacion colonial interrumpe la idea de que el
cuerpo obra en el mundo y, como consecuencia, lo
espacial y lo temporal no forman parte de una conciencia
representacional. La amplitud del abarcar del cuerpo que
mide a su vez la amplitud de la existencia, es puesta en
duda por Fanon porque el colonialismo en sus procesos
de subjetivacion interpone a la naturalizacion del espacio
y del tiempo -a la sintesis que se reinicia- la desafectacion
del cuerpo racializado. Lo desafecta del tiempo histdrico
del que supuestamente participa y, por lo tanto, lo aparta
de la idea de lo coetaneo. Es por ello que Fanon duda, no
sin cierta marca irénica y tragica, de la temporalidad
aprendida de Jaspers y de las posibilidades de la
historicidad, y la tarea critica deviene, ademas de la
analitica de la racializacién que expone en Piel negra,
mascaras blancas, en una que intenta pensar como hacer
que los cuerpos tramados

colonialismo

por el construyan una

contemporaneidad, como hacer que se vuelvan
coetaneos en la existencia social, incluso en la tramas
de ese mismo colonialismo. En esa interrupcion y en
esa buisqueda se juega para lo que denomino una llave

genealdgica que reconfigura por completo el archivo
poscolonial.

Miraj Desai, Of Signs, Symptoms, and Stereotypes:
Fanon and the Collective Intentionalities of the Clinic

This paper explores the ramifications of Fanon’s
description of "being overdetermined" for human
sciences and services, including psychology and mental
health—disciplines which have historically struggled to
fully come to terms with such phenomena, including their
relation to collective processes and subjectivities. It will
be shown that being overdetermined presents quite real,
brute, and 'objective’ consequences for people’s lives, and
entails far more than a passing psychological experience
of a stereotype. That is, being overdetermined can entail
becoming a real racialized thing within contemporary
systems, institutions, and social orders—a thing that,
while real, refers to nothing alive, and certainly not a
person. This process of becoming-a-caricature can have
devastating consequences for "mental health" and for life
within social and institutional structures. Genuine
resolution of these kinds of problems requires removal of
these caricatures within both psychological and social




spaces, and therefore social-collective interventions as
much as personal ones.

Sayan Dey, Frantz Fanon and Border Intellectuality
in Contemporary India

As a part of this topic I would like to talk about how
Frantz Fanon’s reflections on black power, black
philosophies and black justice have widely influenced in
shaping activism and intellectual scholarships from the
various socio-cultural borders in contemporary India.
Apart from influencing organizations like the Dalit
Panthers (who are also widely motivated by the Black
Panthers) and their movements against ending caste
discrimination, Fanon has also widely contributed in
shaping the decolonial intellect in the country. It is very
much prominent in the reflections of thinkers like M S S
Pandian (on Brahmin and non-Brahmin existence, notion
of a nation, etc.), Aditya Nigam (on decolonizing Indian
education system), C.K. Raju (on decolonizing science
and mathematics), Kartick Ram Manoharan (on Periyar
E.V. Ramaswamy's anti-caste movement in Tamil Nadu)
and Chandramohan Satyanathan (in his poems on Dalit
struggles). During the course of my reflections, I will be
arguing that how through the intellectual engagements of
these scholars, Frantz Fanon has widely influenced
border thinking. I will position my arguments on two
specific theoretical premises: Fanon's "Zone of
Being/Zone of Non-Being" and “Sociogeny”. I am
specifically focusing on 'border intellectuality' because
through Fanon the works of the philosophers challenge
and interrogate the 'mainframe  postcolonial
intellectualism' in contemporary India, which has been
nothing more than a continuous acknowledgement and
celebration of European colonial patterns of thinking and
doing.

Oumar Dia, « Le Négre et Hegel » de Fanon ou
comment s’approprier les « armes miraculeuses »
trouvées chez [’oppresseur ?

Hegel est le penseur qui donne une caution philosophique
ala domination occidentale. C’est pourtant d’une certaine
facon chez lui que Fanon trouve les outils qui lui ont
permis non seulement de déconstruire le lien idéologique
entre savoir et pouvoir mais aussi d’élaborer sa pensée de
la libération de la dépendance coloniale. Comment une
telle démarche paradoxale peut-elle ne pas étre

incompatible avec le projet d’émancipation des Africains
?

Andrew Domzal, Defying Colonial Logics: Fanon
and Capitalism Abstract: In A Dying Colonialism,
Frantz

Fanon details how Algerian revolutionaries combatted
colonial powers by advocating not only armed
resistance, but also a move away from Western
understandings and ways of being. For Fanon, part of
the process of colonization is the assimilation of the
colonized mind. Specifically, the colonizer insists that
Western logics are the only valid ones. One of those
Western logics is capitalism. Colonization and
capitalism are intertwined: often colonial subjugation
is incentivized by capitalist gain and colonial
subjugation, in turn, finances capitalist enterprise.
Furthermore, capitalism is rooted in a propertied
relationship which encourages environmental and
human exploitation. As protests over police brutality
and, more broadly, systemic racism continue across
the world, many have proposed black liberation
through wealth and ownership as a potential solution.
I argue that because colonialism and capitalism are
inexorably linked, black capitalism will only serve to
diversify our oppressors, rather than rid us of them.
Instead, we must move laterally to validate other
understandings, other ways of being, other logics that
encourage reciprocal rather than exploitative
relationships.

John Drabinski, Periodizing Fanon

This talk examines Fanon’s work as a figure in a
tradition. Periodizing Fanon, in particular around
questions of vernacular culture, creoleness as language
and identity, and the specificity of Caribbean
questions of identity and place, ought to shift our
appreciation of his work. Rather than a figure in the
eternal present, whose insights have universal appeal
and application, I argue that Fanon, like much of Aimé
Césaire’s work and that of V.S. Naipaul, roots his
claims in the notion of the Caribbean as an abject
space. What does it mean to see Fanon affer critiques
of that abjection in the work of Kamau Brathwaite,
Edouard Glissant, and others? How does this
periodization reconfigure Fanon’s conception of
culture, his afropessimism, and his sometimes
flattening of the colonized world? And what insights
remain for us to grapple with, to read back against his
Caribbean critics?

Rosemere Ferreira da Silva, Relevancia das ideias
de Frantz Fanon para o pensamento intelectual
brasileiro

As ideias revolucionarias de Frantz Fanon ainda sao
pouco conhecidas no meio académico brasileiro
contemporaneamente. O pensamento de Fanon
influenciou em contextos distintos obras e autores nas
Ciéncias Humanas e nas Ciéncias Sociais, marcando
uma forma de expressdo comprometida com a




transformacdo social e politica do seu tempo. Embora
muito mais citado pelos intelectuais organicos e ativistas,
o trabalho de Fanon urge, no Brasil, ser cuidadosamente
lido, estudado e |utilizado de forma critica e
multidisciplinar. Pele negra, mdscaras brancas e os
Condenados da Terra sdo os livros mais conhecidos de
Fanon no contexto brasileiro e leitura obrigatoria para
quem deseja mergulhar na linguagem revoluciondria que
nos instiga a compreensdo da violéncia na Didspora
Africana. Sendo assim, neste painel, objetivo discutir, o
impacto das ideias de Frantz Fanon na formagdo da
militdncia negra no Brasil como, por exemplo, através do
trabalho da psicanalista e psiquiatra Neusa Santos Souza
e do livro intitulado Tornar-se negro: as vicissitudes da
identidade do negro brasileiro em ascensdo social. As
ideias de Fanon sdo atuais no Brasil hoje porque, através
delas, respondemos como o racismo e o colonialismo sao
modos socialmente gerados de ver e de viver no mundo,
tentando tornar nesse mundo a experiéncia existencial
negra impossivel. E contra essa impossibilidade que
exemplarmente Fanon lutou e o seu pensamento se tornou
relevante no ambito das discussdes sobre dominagao e
liberdade humana.

Relevance of Frantz Fanon’s ideas to Brazilian
Intellectual Thought

Frantz Fanon's revolutionary ideas are still little known
in the Brazilian academic world today. Fanon's thinking
influenced in different contexts works and authors in the
Humanities and Social Sciences, marking a form of
expression committed to the social and political
transformation of his time. Although much more cited by
organic intellectuals and activists, Fanon's work urges, in
Brazil, to be carefully read, studied and used in a critical
and multidisciplinary way. Black skin, white masks and
The Wretched of the Earth are Fanon's best-known books
in the Brazilian context and a must-read for anyone who
wants to immerse themselves in the revolutionary
language that instigates us to understand violence in the
African Diaspora. Thus, I aim to discuss the impact of
Frantz Fanon's ideas on the formation of black militancy
in Brazil, for example, through the work of the
psychoanalyst and psychiatrist Neusa Santos Souza and
the book entitled Tornar-se negro: as vicissitudes da
identidade do negro brasileiro em ascensdo social
(Becoming black: the vicissitudes of Brazilian black
identity in social ascension). Fanon's ideas are current in
Brazil today because, through them, we answer how
racism and colonialism are socially generated ways of
seeing and living in the world, trying to make the black
existential experience impossible in this world. It is
against this impossibility that Fanon exemplarily fought,
and his thinking became relevant in the context of
discussions on domination and human freedom.

Douglas Ficek, Fanonian Neo-Humanism and Racial
Transvaluation

Fanon concludes The Wretched of the Earth with an
undeniably powerful call for “a new man,” which is to
say, “a new humanity.” But what is this “neo-
humanism” (as opposed to post-humanism or trans-
humanism), and how are we supposed to develop it? I
will explore this question, taking into account some of
the secondary literature, and I will focus on what this
call means specifically for white people. I will argue
that Fanon’s neo-humanism requires white people to
engage in a radical transvaluation of their white
identities, and I will frame this transvaluation within
the context of white idolatry.

Antoine Kongolo, Relire Fanon a [’heure de la
pandémie du covid 19

La pandémie du covid 19 a causé des dommages
incommensurables a I’économie mondiale, obligé les
terriens a se confiner chez et fait des milliers de victimes
partout dans le monde. Les scientifiques du monde entier
sont en quéte d’un vaccin efficace et de remeédes 8 méme
de stopper cette pandémie. Malgré 1’urgence 1'unanimité
s’aveére problématique au vu des dissensions sur les voies
et moyens pour se débarrasser du virus mortel. A quelle
vérité scientifique se fier ? Celle défendue par I’OMS
(Organisation Mondiale de la Santé) ou celle portée par
des médecins

« dissidents » considérés comme des rebouteux ? Que
nous apprend cette pandémie sur le systéme de
gouvernance mondiale ? Devrait-il se perpétuer, se
réformer ou imploser ? Les peuples luttent-ils a armes
égales contre le mal ? Les rapports entre les nations
fondés sur la domination et I’exploitation des plus
faibles vont-ils persister ou va-t-on assister a une levée
en masse des citoyens dans une révolte planétaire
contre la globalisation avec sa propension a la pensée
unique ?

Le monde entier ne paie-t-il pas le prix d’un systéme
ultra libéral dominé par les financiers, défenseurs
d’une économie peu soucicuse de questions
environnementales, de justice sociale voire de la
dignité des humains ?

Faudrait-il espérer un retour a la normale, c’est-a-dire
entériner 1’iniquité ou passer a un autre systéme a
méme de corriger les travers d’une mondialisation qui
a montré ses limites ?

Face aux défis majeurs auxquels I’humanité fait face,
il est certain que relire Fanon ne pourrait se limiter a
un exercice intellectuel anodin. En effet Fanon a pensé
le colonialisme comme systetme de domination,
d’infantilisation et d’instrumentalisation de 1’autre. I1




par ailleurs porté le fer contre I’oppresseur et invité les
damnés de la terre & changer le monde.

Bref, Fanon n’a-t-il pas proposé une alternative a
I’impérialisme, au colonialisme et a leurs avatars ?

Le relire porte a s’interroger sur notre monde actuel en
nous défaisant des ceilléres promptes a cautionner les
mythologies d’une mondialisation considérée comme
le meilleur des systémes. L’ceuvre fanonienne en plus
d’étre une prophylaxie intellectuelle ne pourrait que
contribuer a refonder la conscience des citoyens de par
le monde. La pensée de Fanon conforte la nécessité
d’une gouvernance mondiale paritaire, par-dessus
I’égoisme des puissants attentatoire a la solidarité qui
aurait di constituer la régle face a la pandémie du
Covid 19.

Dissidente, réfractaire aux unanimismes, violemment
opposée aux dominations de type impérial et a leurs
avatars, la pensée de Fanon est émancipatrice,
susceptible de contribuer a la refondation de 1’ordre
mondial actuel, en brisant les moules de la pensée
unique, en suscitant une prise de conscience des
dominants et des dominés.

Nigel Gibson, Fanon and the Rationality of Revolt

I will examine Fanon's notion of the rationality of
revolt expressed in The Wretched of the Earth and its
relevance for our contemporary times. At this moment
The Wretched of the Earth comes newly alive and is
newly relevant.

“The rebellion gives proof of its rational basis and
expresses its maturity each time that it uses a particular
case to advance the people's awareness,” he writes at
the end of chapter two. How do we understand the
"maturity of the revolt" (and the maturity of the new
generation of militants in action) that advances the
popular awareness?

How do we understand the “essence of the fight,”
"unexpected facets, which brings out new meanings
and pinpoints the contradictions camouflaged by these
facts" and what role does the committed intellectual

play?

Jane Gordon, “The Magic Hands are Finally Only the
Hands of the People”: Continuing to Learn with
Fanon at 95

Hands with fingernails encrusted with dirt. Hands
clenched in fists. Hands seeking words to speak new
concepts. Hands reaching for other hands. Capable of
violent indifference and nurturing love, rending

destruction and cultivating new life, for Fanon,
organizations and institutions, the magic, that could
transform our everyday lives could come only from
the always unfinished efforts of we, remarkably
multifaceted, human beings. In this and most other
regards, Fanon’s guidance was profoundly political:
there are no ready-made formulas worth their muster;
there is no leader who should be our perennial guide.
Learning with him now, as ever, therefore means
drawing on insights born of the familiar to think and
act into the unknown as we work together to construct
broader and deeper relations of efficacious anti-
colonial solidarity.

Lewis R. Gordon, What to Do in Our Struggle to
Breathe: Fanon's Relevance in Our Time of Multiple
Pandemics

Throughout his corpus Fanon repeatedly returns to the
concept of breathing (respiration). He repeatedly
argues that people are compelled to fight for liberation
when conditions make it increasingly impossible to
breathe. This connects Fanon to themes of Liberation
going back to the inauguration of pandemics wrought
from Columbus's landing on the shores of the
Bahamas and the Caribbean, through to the low-
oxygen hulls of vessels of enslavement, through to the
litany of lynchings and other efforts to tie a noose
around Indigenous and Black struggles for dignity,
freedom, and liberation. This talk will outline Fanon's
clear, continued relevance as we now live through a
time of multiple pandemics against democracy,
flourishing, and freedom in which even the
environment is threatened and the ongoing reality is a
desperate search for the oxygen through which, as
Fanon would put it, a new humanity could be born.

Pedro Lebrén Ortiz, Re-constructing Locality
through Marronage

For Fanon, decolonization requires violence because
altering one’s subjectivity from that of the damnés to
that of the human proper is legible as a transgression
against the colonial order. I suggest that part of the
process of altering one’s subjectivity requires an
affirmation of alterity through a reconnection to
ancestral ways, which allows for a re-construction of
locality, while simultaneously one must work to
fracture the colonial logics constitutive of European
modernity. Marronage, when understood
phenomenologically, is a vehicle for this double
process.




Seloua Luste Boulbina, Colonie : comment (s’°) en
sortir?

D’abord, j’aimerais revenir sur la méthode fanonienne,
révolutionnaire a de multiples égards. Car voici un
psychiatre qui impose le sujet en premiére personne au
lieu du sujet en troisieéme personne et la clinique a la place
de I’anatomie. Ce n’est pas seulement un nouveau regard
mais une nouvelle voix et un nouveau langage. Ensuite,
j’aimerais montrer que c’est précisément cette démarche
nouvelle qui le fait entrer de plain-pied en Algérie, dont
il ne connait pourtant ni la culture, ni la langue, ni la
population. Ce porte-a-faux ne fait donc pas obstacle aux
identifications et a sa compréhension de la situation
algérienne a tel point qu’il milite pour I’indépendance.
Enfin, je désirerais souligner que c’est cela qui a permis
une migration exceptionnelle de ses idées non seulement
a ’ouest (Amériques et Atlantique noir) mais - c’est
moins connu - a I’est (Pacifique).

Thomas Meagher, Sociogenesis and Generations:
Fanonian Notes for a Relational Metaphysics

This paper seeks to explore Fanon's possible
contributions to an understanding of relational
metaphysics. It does so through an examination of his
articulation of sociogeny in relation to his discussion
of the dialectics of generational "missions" in the
production of human cultures. In the first part, I
elucidate Fanonian sociogeny in relation to the
categories of phylogeny and ontogeny in order to draw
out the inter-generational dynamics intrinsic to each of
these conceptions. In the second part, I explore how
this conception of the generational dimensions of
sociogenesis clarifies questions about regularity and
rhythm for a philosophy of human sciences in light of
existential issues emanating from human agency, with
reference to W.E.B. Du Bois's exploration of the
matter in "Sociology Hesitant." In the final section, I
consider the Fanonian dialectic of generation and
sociogenesis in relation to the work of Sylvia Wynter,
demonstrating how a Fanonian conception of
generations brings greater depth to Wynter's notion of
“transumptive chains” but raises problems for her
reconfiguration of Fanonian sociogeny as the
“sociogenic principle.”

Dana Francisco Miranda, The Order of Terror and
the Things to Come

In A Dying Colonialism, Frantz Fanon wrote that “not
enough attention has been given to the reasons that
lead a revolutionary movement to choose the weapon

that is called terrorism.” I argue that this weapon and
the reasons for it being wielded are best understood
when terrorism is seen as a response to systemic
destructuring, or political disorder. Thus, although
terrorism is often not theorized as an embodied
response to structural or geopolitical violence, a
Fanonian understanding of the spatial and structural
arrangements that make life unlivable or suboptimal is
necessary to understand the violence of terrorism. As
such, it is necessary to first develop a structural
analysis of socio-political arrangements and the
violence they enable or condone. Instead of seeking
psychological explanations as to why terrorists
commit such atrocities, it is more useful to examine
how certain environments are “terror-forming.” For
instance, the use of oppressive mechanisms, such as
through policing and surveillance, results in certain
populations or groups being foreclosed from having a
political existence. This structural violence is then
often combatted through political actions that are
themselves violative and, at their extreme, terroristic.
It is through examining Fanon's distinction between
the terrorist, the fidai and the unveiled that one
understands terrorism as both an embodied struggle
against "terror-formed" environments and for
structural re/arrangement. Using the works of Frantz
Fanon, Hannah Arendt, and Ian Shaw I will trace how
processes of terror-forming create opportunities for
desertification, insurrection and terrorism.

Michael J. Monahan, Why not simply try to touch the
other?’: Fanonian Phenomenology and Hope in the
time of Pandemic

In the conclusion to Black Skin, White Masks, Fanon
gestures toward a more human world by in part asking,
“Why not simply try to touch the other, feel the other,
discover each other?” This talk will draw out the
phenomenological resources found some of Fanon’s
key texts to illuminate this crucial moment at the end
of his first book. I will argue that this larger
interpretive context is a necessary moment in
understanding Fanon’s revolutionary humanism,
which can in turn help us make sense out of and
respond to the most recent developments in the
centuries-long struggle against colonialism.

Darien Pollock, Dismantling White-minded
Resistance: Hidden Scripts, Subversive Action,
and the Street Disposition

In a speech first delivered in a crowded lecture hall at
Stanford University, Martin Luther King, Jr. makes

one of the most profound political insights of the 20™
century. Wrestling with the massive civic unrest
emerging in poor Black communities throughout the




U.S., King urges his audience to understand riots as “the
language of the unheard” (King, 1967). Though many
scholars and activists interpret King as framing rioting as
a mode of disruption that colonized subjects employ to
demand the attention of the oppressor, I argue that the
main goal of this form of subversive action is to disrupt
the culture of complacency established by the status quo
of a particular resistance movement. On my view, rioting
is the only form of collective action that enables the most
suppressed layers of a colonial arrangement to dismantle
what I call white-minded reasoning-frames. This form of
insurrection reminds movement leaders of their failure to
represent, articulate, and defend the normative demands
of the streets. This conclusion will be reached by drawing
extensively on Fanon's Black Skin, White Masks and The
Wretched of the Earth. Particularly, I will show how what
Fanon calls the “colonial psyche” is the foundation for
the culture of complacency that all too often inflicts the
vanguard leadership classes of resistance movements.

Julia Suarez-Krabbe, Sociogénesis y pluriverso.

Actualmente, el coronavirus se trata principalmente
como algo inesperado, y la mayoria de las discusiones
giran en torno al impacto econémico del virus y como
volver a su normalidad. Sin embargo, sabemos que
nuestro sistema global extractivista y consumista causa
averias en los ecosistemas y produce efectos desastrosos,
incluidas epidemias como el SARS. Hasta cierto punto,
esta nociéon sobre "la ecologia de la enfermedad"
occidental resuena con lo que muchos movimientos
sociales e intelectuales en todo el mundo afirman: nuestro
sistema global destruye la vida, relegando incluso a la
Madre Tierra a la zona del no-ser. Efectivamente, este
sistema global—o proyecto de muerte—esta enmarcado por
un sistema ontoldgico colonial que separa, entre otras, la
cultura de la ecologia, lo humano de la naturaleza, la
religion de la razén, la economia de la reciprocidad, los
antepasados del presente, y el futuro de nuestra realidad.
Es un sistema fundamentalmente antisocial y anti-
relacional que convierte la diversidad en jerarquia y
desmembramiento, la economia en extractivismo y
explotacion, y la ecologia en subyugacion epistémica y
ontolégica. En esta presentacion adelanto algunas
reflexiones acerca de lo anterior poniendo en didlogo a
Fanon con la ontologia politica, especificamente en
relacion a la sociogénesis y el pluriverso.

Rafael Vizcaino, A New Generation and the Urgency
of Decolonization

This talk offers some reflections on the contemporary
social revolts against white supremacy in the United
States. I will depart from Fanon’s affirmation that,
“Each generation must, out of relative obscurity,
discover its mission, fulfill it, or betray it” to argue that
contemporary anti-racist movements are the birth of a
new political generation and revisit Fanon’s comments
on violence in relation to the violence of the current
uprisings. These uprisings represent the birth of a new
generation that will inherit the long history of anti-
racist struggle in this country. The talk concludes with
a contemplation situated in the university that calls for
the wurgency of institutional and epistemic
decolonization.

Jeong Eun Annabel We, Racialized Disablement and
The Logic of Colonial War

Policing tactics and weapons against the Black Lives
Matter movement protests have actively deployed the
colonial logic of militarization. In response to the
criticism that the police has wielded lethal violence,
the Democratic presidential candidate Joe Biden
suggested that the police instead “shoot below the
knees.” This paper addresses how the discourse of
violence, used to validate the militarization of the
police, problematically precludes the prospect of
disablement of the protesters, a partial accountability
of the police that focuses on cases of anti-Black
killings rather than casualties. The paper draws from
Fanon’s analysis of disablement and racialization in a
time of war. It seeks to offer a reflection on how
Fanon’s revolutionary violence may elucidate the
imbrication of racialization and disablement in the
militarized police.
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